Almost immediately after the "Most Great Separation" had been effected, the weightiest Tablets associated with His sojourn in Adrianople were revealed. The Suriy-i-Mulúk, the most momentous Tablet revealed by Bahá'u'lláh (Surih of Kings) in which He, for the first time, directs His words collectively to the entire company of the monarchs of East and West, and in which the Sultan of Turkey, and his ministers, the kings of Christendom, the French and Persian Ambassadors accredited to the Sublime Porte, the Muslim ecclesiastical leaders in Constantinople, its wise men and inhabitants, the people of Persia and the philosophers of the world are separately addressed; the Kitáb-i-Badi', His apologia, written to refute the accusations levelled against Him by Mirza Mihdiy-i-Rashti, corresponding to the Kitáb-i-Íqán, revealed in defense of the Bábí Revelation; the Munajathay-i-Siyam (Prayers for Fasting), written in anticipation of the Book of His Laws; the first Tablet to Napoleon III, in which the Emperor of the French is addressed and the sincerity of his professions put to the test; the Lawh-i-Sultán, His detailed epistle to Násiri'd-Dín Sháh, in which the aims, purposes and principles of His Faith are expounded and the validity of His Mission demonstrated; the Suriy-i-Ra'is, begun in the village of Kashanih on His way to Gallipoli, and completed shortly after at Gyawur-Kyuy -- these may be regarded not only as the most outstanding among the innumerable Tablets revealed in Adrianople, but as occupying a foremost position among all the writings of the Author of the Bahá'í Revelation.

In His message to the kings of the earth, Bahá'u'lláh, in the Suriy-i-Mulúk, discloses the character of His Mission; exhorts them to embrace His Message; affirms the validity of the Báb's Revelation; reproves them for their indifference to His Cause; enjoins them to be just and vigilant, to compose their differences and reduce their armaments; expatiates on His afflictions; commends the poor to their care; warns them that "Divine chastisement" will "assail" them "from every direction," if they refuse to heed His counsels, and prophesies His "triumph upon earth" though no king be found who would turn his face towards Him.

The kings of Christendom, more specifically, Bahá'u'lláh, in that same Tablet, censures for having failed to "welcome" and "draw nigh" unto Him Who is the "Spirit of Truth," and for having persisted in "disporting" themselves with their "pastimes and fancies," and declares to them that they "shall be called to account" for their doings, "in the presence of Him Who shall gather together the entire creation."

He bids Sultan Abdu'l-'Aziz "hearken to the speech ... of Him Who unerringly treadeth the Straight Path"; exhorts him to direct in person the affairs of his people, and not to repose confidence in unworthy ministers; admonishes him not to rely on his treasures, nor to "overstep the bounds of moderation" but to deal with his subjects with "undeviating justice"; and acquaints him with the overwhelming burden of His own tribulations. In that same Tablet He asserts His innocence and His loyalty to the Sultan and his ministers; describes the circumstances of His banishment from the capital; and assures him of His prayers to God on his behalf.

To this same Sultan He, moreover, as attested by the Suriy-i-Ra'is, transmitted, while in Gallipoli, a verbal message through a Turkish officer named Umar, requesting the sovereign to grant Him a ten minute interview, "so that he may demand whatsoever he would deem to be a sufficient testimony and would regard as proof of the veracity of Him Who is the Truth," adding that "should God enable Him to produce it, let him, then, release these wronged ones and leave them to themselves."

To Napoleon III Bahá'u'lláh addressed a specific Tablet, which was forwarded through one of the French ministers to the Emperor, in which He dwelt on the sufferings endured by Himself and His followers; avowed their innocence; reminded him of his two pronouncements on behalf of the oppressed and the helpless; and, desiring to test the sincerity of his motives, called upon him to "inquire into the condition of such as have been wronged," and "extend his care to the weak," and look upon Him and His fellow-exiles "with the eye of loving-kindness."

To Násiri'd-Dín Sháh He revealed a Tablet, the lengthiest epistle to any single sovereign, in which He testified to the unparalleled severity of the troubles that had touched Him; recalled the sovereign's recognition of His innocence on the eve of His departure for Iraq; adjured him to rule with justice; described God's summons to Himself to arise and proclaim His Message; affirmed the disinterestedness of His counsels; proclaimed His belief in the unity of God and in His Prophets; uttered several prayers on the Shah's behalf; justified His own conduct in Iraq; stressed the beneficent influence of His teachings; and laid special emphasis on His condemnation of all forms of violence and mischief. He, moreover, in that same Tablet, demonstrated the validity of His Mission; expressed the wish to be "brought face to face with the divines of the age, and produce proofs and testimonies in the presence of His Majesty," which would establish the truth of His Cause; exposed the perversity of the ecclesiastical leaders in His own days, as well as in the days of Jesus Christ and of Muhammad; prophesied that His sufferings will be followed by the "outpourings of a supreme mercy" and by an "overflowing prosperity"; drew a parallel between the afflictions that had befallen His kindred and those endured by the relatives of the Prophet Muhammad; expatiated on the instability of human affairs; depicted the city to which He was about to be banished; foreshadowed the future abasement of the ulamas; and concluded with yet another expression of hope that the sovereign might be assisted by God to "aid His Faith and turn towards His justice."

To Ali Pasha, the Grand Vizir, Bahá'u'lláh addressed the Suriy-i-Ra'is. In this He bids him "hearken to the voice of God"; declares that neither his "grunting," nor the "barking" of those around him, nor "the hosts of the world" can withhold the Almighty from achieving His purpose; accuses him of having perpetrated that which has caused "the Apostle of God to lament in the most sublime Paradise," and of having conspired with the Persian Ambassador to harm Him; forecasts "the manifest loss" in which he would soon find himself; glorifies the Day of His own Revelation; prophesies that this Revelation will "erelong encompass the earth and all that dwell therein," and that the "Land of Mystery (Adrianople) and what is beside it ... shall pass out of the hands of the King, and commotions shall appear, and the voice of lamentation shall be raised, and the evidences of mischief shall be revealed on all sides"; identifies that same Revelation with the Revelations of Moses and of Jesus; recalls the "arrogance" of the Persian Emperor in the days of Muhammad, the "transgression" of Pharaoh in the days of Moses, and of the "impiety" of Nimrod in the days of Abraham; and proclaims His purpose to "quicken the world and unite all its peoples."

The ministers of the Sultan, He, in the Suriy-i-Mulúk, reprimands for their conduct, in passages in which He challenges the soundness of their principles, predicts that they will be punished for their acts, denounces their pride and injustice, asserts His integrity and detachment from the vanities of the world, and proclaims His innocence.

The French Ambassador accredited to the Sublime Porte, He, in that same Surih, rebukes for having combined with the Persian Ambassador against Him; reminds him of the counsels of Jesus Christ, as recorded in the Gospel of St. John; warns him that he will be held answerable for the things his hands have wrought; and counsels him, together with those like him, not to deal with any one as he has dealt with Him.

To the Persian Ambassador in Constantinople, He, in that same Tablet, addresses lengthy passages in which He exposes his delusions and calumnies, denounces his injustice and the injustice of his countrymen, assures him that He harbors no ill-will against him, declares that, should he realize the enormity of his deed, he would mourn all the days of his life, affirms that he will persist till his death in his heedlessness, justifies His own conduct in Tihran and in Iraq, and bears witness to the corruption of the Persian minister in Baghdad and to his collusion with this minister.

To the entire company of the ecclesiastical leaders of Sunni Islam in Constantinople He addresses a specific message in the same Suriy-i-Mulúk in which He denounces them as heedless and spiritually dead; reproaches them for their pride and for failing to seek His presence; unveils to them the full glory and significance of His Mission; affirms that their leaders, had they been alive, would have "circled around Him"; condemns them as "worshippers of names" and lovers of leadership; and avows that God will find naught acceptable from them unless they "be made new" in His estimation.

To the wise men of the City of Constantinople and the philosophers of the world He devotes the concluding passages of the Suriy-i-Mulúk, in which He cautions them not to wax proud before God; reveals to them the essence of true wisdom; stresses the importance of faith and upright conduct; rebukes them for having failed to seek enlightenment from Him; and counsels them not to "overstep the bounds of God," nor turn their gaze towards the "ways of men and their habits."

To the inhabitants of Constantinople He, in that same Tablet, declares that He "feareth no one except God," that He speaks "naught except at His (God) bidding," that He follows naught save God's truth, that He found the governors and elders of the city as "children gathered about and disporting themselves with clay," and that He perceived no one sufficiently mature to acquire the truths which God had taught Him. He bids them take firm hold on the precepts of God; warns them not to wax proud before God and His loved ones; recalls the tribulations, and extols the virtues, of the Imam Husayn; prays that He Himself may suffer similar afflictions; prophesies that erelong God will raise up a people who will recount His troubles and demand the restitution of His rights from His oppressors; and calls upon them to give ear to His words, and return unto God and repent.

And finally, addressing the people of Persia, He, in that same Tablet, affirms that were they to put Him to death God will assuredly raise up One in His stead, and asserts that the Almighty will "perfect His light" though they, in their secret hearts, abhor it.

So weighty a proclamation, at so critical a period, by the Bearer of so sublime a Message, to the kings of the earth, Muslim and Christian alike, to ministers and ambassadors, to the ecclesiastical heads of Sunni Islam, to the wise men and inhabitants of Constantinople -- the seat of both the Sultanate and the Caliphate -- to the philosophers of the world and the people of Persia, is not to be regarded as the only outstanding event associated with Bahá'u'lláh's sojourn in Adrianople. Other developments and happenings of great, though lesser, significance must be noted in these pages, if we would justly esteem the importance of this agitated and most momentous phase of Bahá'u'lláh's ministry.

Shoghi Effendi, God Passes By, pgs. 171-176








