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Day of Resurrection

DAY OF JUDGEMENT -- The time of the appearance of the Manifestation of God, when the true character of souls is judged according to their response to His Revelation. Also known as the Day of Resurrection.


(The Universal House of Justice, Messages 1963 to 1986, p. 739)

Ibn-i-Mas'ud -- may God be pleased with him -- hath stated: "The Prophet -- may the blessings of God and His salutations be upon Him --  hath said: 'Of all shores the best is the shore of Askelon, and 'Akká is, verily, better than Askelon, and the merit of 'Akká above that of Askelon and all other shores is as the merit of Muhammad above that of all other Prophets. I bring you tidings of a city betwixt two mountains in Syria, in the middle of a meadow, which is called 'Akká. Verily, he that entereth therein, longing for it and eager to visit it, God will forgive his sins, both of the past and of the future. And he that departeth from it, other than as a pilgrim, God will not bless his departure. In it is a spring called the Spring of the Cow. Whoso drinketh a draught therefrom, God will fill his heart with light, and will protect him from the most great terror on the Day of Resurrection.'"

Anas, son of Malik -- may God be pleased with him -- hath said: "The Apostle of God -- may the blessings of God and His salutations be upon Him -- hath said: 'By the shore of the sea is a city, suspended beneath the Throne, and named 'Akká. He that dwelleth therein, firm and expecting a reward from God -- exalted be He -- God will write down for him, until the Day of Resurrection, the recompense of such as have been patient, and have stood up, and knelt down, and prostrated themselves, before Him.'"

And He -- may the blessings of God and His salutations be upon Him -- hath said: "I announce unto you a city, on the shores of the sea, white, whose whiteness is pleasing unto God -- exalted be He! It is called 'Akká. He that hath been bitten by one of its fleas is better, in the estimation of God, than he who hath received a grievous blow in the path of God. And he that raiseth therein the call to prayer, his voice will be lifted up unto Paradise. And he that remaineth therein for seven days in the face of the enemy, God will gather him with Khidr -- peace be upon Him -- and God will protect him from the most great terror on the Day of Resurrection." And He -- may the blessings of God, -- exalted be He -- and His salutations be upon Him -- hath said: "There are kings and princes in Paradise. The poor of 'Akká are the kings of Paradise and the princes thereof. A month in 'Akká is better than a thousand years elsewhere."

The Apostle of God -- may the blessings of God and His salutations be upon Him -- is reported to have said: "Blessed the man that hath visited 'Akká, and blessed he that hath visited the visitor of 'Akká. Blessed the one that hath drunk from the Spring of the Cow and washed in its waters, for the black-eyed damsels quaff the camphor in Paradise, which hath come from the Spring of the Cow, and from the Spring of Salvan (Siloam), and the Well of Zamzam. Well is it with him that hath drunk from these springs, and washed in their waters, for God hath forbidden the fire of hell to touch him and his body on the Day of Resurrection."


(Baha'u'llah, Epistle to the Son of the Wolf, p. 178)

A number of other important themes are addressed in this work as well: the cause of the rejection of the Prophets of the past; the danger of a literal reading of scripture; the meaning of the signs and portents of the Bible concerning the advent of the new Manifestation; the continuity of divine revelation; intimations of Bahá'u'lláh's own approaching declaration; the significance of such symbolic terms as "the Day of Judgement", "the Resurrection", "attainment to the Divine Presence", and "life and death"; and the stages of the spiritual quest through "the Garden of Search", "the City of Divine Unity", "the Garden of Wonderment", "the City of Absolute Nothingness", "the City of Immortality", and "the City that hath no name or description".


(Baha'u'llah, Gems of Divine Mysteries, p. iii)

And should they reply: "The Books that are in the hands of this people, which they call the Gospel and attribute to Jesus, the Son of Mary, have not been revealed by God and proceed not from the Manifestations of His Self", then this would imply a cessation in the abounding grace of Him Who is the Source of all grace. If so, God's testimony to His servants would have remained incomplete and His favour proven imperfect. His mercy would not have shone resplendent, nor would His grace have overshadowed all. For if at the ascension of Jesus His Book had likewise ascended unto heaven, then how could God reprove and chastise the people on the Day of Resurrection, as hath been written by the Imams of the Faith and affirmed by its illustrious divines?


(Baha'u'llah, Gems of Divine Mysteries, p. 12)

Thou canst indeed hear the learned and the foolish amongst the people voice the same objections in this day, saying: "The sun hath not risen from the West, nor hath the Crier cried out betwixt earth and heaven. Water hath not inundated certain lands; the Dajjal hath not appeared; Sufyani hath not arisen; nor hath the Temple been witnessed in the sun." I heard, with Mine own ears, one of their divines proclaim: "Should all these signs come to pass and the long-awaited Qá'im appear, and should He ordain, with respect to even our secondary laws, aught beyond that which hath been revealed in the Qur'án, we would assuredly charge Him with imposture, put Him to death, and refuse forever to acknowledge Him", and other statements such as these deniers make. And all this, when the Day of Resurrection hath been ushered in, and the Trumpet hath been sounded, and all the denizens of earth and heaven have been gathered together, and the Balance hath been appointed, and the Bridge hath been laid, and the Verses have been sent down, and the Sun hath shone forth, and the stars have been blotted out, and the souls have been raised to life, and the breath of the Spirit hath blown, and the angels have been arrayed in ranks, and Paradise hath been brought nigh, and Hell made to blaze! These things have all come to pass, and yet to this day not a single one of these people hath recognized them! They all lie as dead within their own shrouds, save those who have believed and repaired unto God, who rejoice in this day in His celestial paradise, and who tread the path of His good-pleasure.


(Baha'u'llah, Gems of Divine Mysteries, p. 19)

Know then that the paradise that appeareth in the day of God surpasseth every other paradise and excelleth the realities of Heaven. For when God - blessed and glorified is He - sealed the station of prophethood in the person of Him Who was His Friend, His Chosen One, and His Treasure amongst His creatures, as hath been revealed from the Kingdom of glory: "but He is the Apostle of God and the Seal of the Prophets", He promised all men that they shall attain unto His own presence in the Day of Resurrection. In this He meant to emphasize the greatness of the Revelation to come, as it hath indeed been manifested through the power of truth. And there is of a certainty no paradise greater than this, nor station higher, should ye reflect upon the verses of the Qur'án. Blessed be he who knoweth of a certainty that he shall attain unto the presence of God on that day when His Beauty shall be made manifest.


(Baha'u'llah, Gems of Divine Mysteries, p. 42)

And further He saith: "Out of his mouth goeth a two-edged sword." Know thou that since the sword is an instrument that divideth and cleaveth asunder, and since there proceedeth from the mouth of the Prophets and the Chosen Ones of God that which separateth the believer from the infidel and the lover from the beloved, this term hath been so employed, and apart from this dividing and separating no other meaning is intended. Thus, when He Who is the Primal Point and the eternal Sun desireth, by the leave of God, to gather together all creation, to raise them up from the graves of their own selves, and to divide them one from another, He shall pronounce but one verse from Him, and this verse will distinguish truth from error from this day unto the Day of Resurrection. What sword is sharper than this heavenly sword, what blade more trenchant than this incorruptible steel that severeth every tie and separateth thereby the believer from the infidel, father from son, brother from sister, and lover from beloved? For whoso believeth in that which hath been revealed unto him is a true believer and whoso turneth away is an infidel, and such an irrevocable separation occurreth between them that they will cease to consort and associate with each other in this world. And so it is between father and son, for should the son believe and the father deny, they will be severed and forever dissociated from each other. Nay rather, thou witnesseth how the son slayeth the father and the father the son. Consider in the same light all that We have explained and related unto thee.

Wert thou to behold all things with the eye of discernment, thou wouldst indeed see that this divine sword doth cleave asunder generations. Would that ye could understand it! All this is by virtue of the word of separation that is manifested on the Day of Judgement and Separation, were the people to take heed in the days of their Lord. Nay, couldst thou but sharpen thy sight and refine thy heart, thou wouldst witness that all the material swords which in every day and age have slain the infidels and waged war against the impious proceed from this divine and invisible sword. Open then thine eyes, that thou mayest behold all that We have revealed to thee and attain unto that which none other hath attained. We verily exclaim: "Praise be to God, He Who is the Lord of the Day of Reckoning!"

Yea, inasmuch as these people have failed to acquire true knowledge from its source and wellspring, and from the ocean of fresh and soft-flowing waters that stream, by the leave of God, through hearts that are pure and stainless, they have been veiled from that which God hath intended by those words and allusions and have remained confined within the prison of their own selves.

We render thanks unto God for that which He hath bestowed upon us of His grace. He it is Who hath caused us to be assured of the truth of His Faith - a Faith which the combined forces of earth and heaven are powerless to resist. He it is Who hath enabled us to acknowledge Him in the day of His presence, to testify unto Him Whom God shall make manifest in the latter Resurrection, and to be among them that have believed in Him ere His appearance, that His favour may be made complete unto us and unto all mankind.


(Baha'u'llah, Gems of Divine Mysteries, p. 55)

Erelong shall the faithful behold, in the day of the latter Resurrection, Him Whom God shall make manifest descending with this city from the heaven of the Unseen, together with a company of His exalted and favoured angels. Great, therefore, is the blessedness of him that attaineth unto His presence and beholdeth His countenance. We all, verily, cherish this hope, and exclaim: "Praise be unto Him, for verily He is the Eternal Truth, and unto Him do we return!" 


(Baha'u'llah, Gems of Divine Mysteries, p. 72)

Happy is the man who will arise to serve My Cause, and glorify My beauteous Name. Take hold of My Book with the power of My might, and cleave tenaciously to whatsoever commandment thy Lord, the Ordainer, the All-Wise, hath prescribed therein. Behold, O Muhammad, how the sayings and doings of the followers of Shi'ih Islam have dulled the joy and fervor of its early days, and tarnished the pristine brilliancy of its light. In its primitive days, whilst they still adhered to the precepts associated with the name of their Prophet, the Lord of mankind, their career was marked by an unbroken chain of victories and triumphs. As they gradually strayed from the path of their Ideal Leader and Master, as they turned away from the Light of God and corrupted the principle of His Divine unity, and as they increasingly centered their attention upon them who were only the revealers of the potency of His Word, their power was turned into weakness, their glory into shame, their courage into fear. Thou dost witness to what a pass they have come. Behold, how they have joined partners with Him Who is the Focal-Point of Divine unity. Behold how their evil doings have hindered them from recognizing, in the Day of Resurrection, the Word of Truth, exalted be His glory. We cherish the hope that this people will henceforth shield themselves from vain hopes and idle fancies, and will attain to a true understanding of the meaning of Divine unity.


(Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 69)

This is the Day wherein the earth hath told out her tidings and hath laid bare her treasures; when the oceans have brought forth their pearls and the divine Lote-Tree its fruit; when the Sun hath shed its radiance and the Moons have diffused their lights, and the Heavens have revealed their stars, and the Hour its signs, and the Resurrection its dreadful majesty; when the pens have unloosed their outpourings and the spirits have laid bare their mysteries. Blessed is the man who recognizeth Him and attaineth His presence, and woe betide such as deny Him and turn aside from Him. I beseech God to aid His servants to return unto Him. Verily He is the Pardoner, the Forgiving, the Merciful.


(Baha'u'llah, Tablets of Baha'u'llah, p. 107)

As to the Return, as God hath purposed in His sacred and exalted Tablets wherein He hath made this theme known unto His servants; by this is meant the return of all created things in the Day of Resurrection, and this is indeed the essence of the Return as thou hast witnessed in God's own days and thou art of them that testify to this truth.


(Baha'u'llah, Tablets of Baha'u'llah, p. 183)

Know thou moreover that the former Manifestation affirmed that the return and rising of the spirits would occur on the Day of Resurrection, while in truth there is a return and resurrection for every created thing. However We do not wish to mention aught that is not set forth in the Bayan, lest perchance the people of malice raise a great outcry. O would that that which interveneth between the children of men and their Creator were dispelled that they might be enabled to behold God's invincible sovereignty and dominion, quaff from the wellspring of His heavenly streams, be sprinkled with the outpourings of the ocean of true understanding and be purged from the defilements of the ungodly and the suspicious.


(Baha'u'llah, Tablets of Baha'u'llah, p. 186)

In like manner, strive thou to comprehend from these lucid, these powerful, conclusive, and unequivocal statements the meaning of the "cleaving of the heaven" -- one of the signs that must needs herald the coming of the last Hour, the Day of Resurrection. As He hath said: "When the heaven shall be cloven asunder."[1] By "heaven" is meant the heaven of divine Revelation, which is elevated with every Manifestation, and rent asunder with every subsequent one. By "cloven asunder" is meant that the former Dispensation is superseded and annulled. I swear by God! That this heaven being cloven asunder is, to the discerning, an act mightier than the cleaving of the skies! Ponder a while. That a divine Revelation which for years hath been securely established; beneath whose shadow all who have embraced it have been reared and nurtured; by the light of whose law generations of men have been disciplined; the excellency of whose word men have heard recounted by their fathers; in such wise that human eye hath beheld naught but the pervading influence of its grace, and mortal ear hath heard naught but the resounding majesty of its command -- what act is mightier than that such a Revelation should, by the power of God, be "cloven asunder" and be abolished at the appearance of one soul? Reflect, is this a mightier act than that which these abject and foolish men have imagined the "cleaving of the heaven" to mean?

[1 Qur'án 82:1.]


(Baha'u'llah, The Kitab-i-Iqan, p. 44)

And now, comprehend the meaning of this verse: "The whole earth shall on the Resurrection Day be but His handful, and in His right hand shall the heavens be folded together. Praise be to Him! and high be He uplifted above the partners they join with him!"[1] And now, be fair in thy judgment. Were this verse to have the meaning which men suppose it to have, of what profit, one may ask, could it be to man? Moreover, it is evident and manifest that no such hand as could be seen by human eye could accomplish such deeds, or could possibly be ascribed to the exalted Essence of the one true God. Nay, to acknowledge such a thing is naught but sheer blasphemy, an utter perversion of the truth. And should it be supposed that by this verse are meant the Manifestations of God, Who will be called upon, on the Day of Judgment, to perform such deeds, this too seemeth far from the truth, and is surely of no profit. On the contrary, by the term "earth" is meant the earth of understanding and knowledge, and by "heavens" the heavens of divine Revelation. Reflect thou, how, in one hand, He hath, by His mighty grasp, turned the earth of knowledge and understanding, previously unfolded, into a mere handful, and, on the other, spread out a new and highly exalted earth in the hearts of men, thus causing the freshest and loveliest blossoms, and the mightiest and loftiest trees to spring forth from the illumined bosom of man.   [1 Qur'án 39:67.]

In like manner, reflect how the elevated heavens of the Dispensations of the past have, in the right hand of power, been folded together, how the heavens of divine Revelation have been raised by the command of God, and been adorned by the sun, the moon, and stars of His wondrous commandments. Such are the mysteries of the Word of God, which have been unveiled and made manifest, that haply thou mayest apprehend the morning light of divine guidance, mayest quench, by the power of reliance and renunciation, the lamp of idle fancy, of vain imaginings, of hesitation, and doubt, and mayest kindle, in the inmost chamber of thine heart, the new-born light of divine knowledge and certitude.

Know verily that the purpose underlying all these symbolic terms and abstruse allusions, which emanate from the Revealers of God's holy Cause, hath been to test and prove the peoples of the world; that thereby the earth of the pure and illuminated hearts may be known from the perishable and barren soil. From time immemorial such hath been the way of God amidst His creatures, and to this testify the records of the sacred books.


(Baha'u'llah, The Kitab-i-Iqan, p. 47)

When the light of Qur'ánic Revelation was kindled within the chamber of Muhammad's holy heart, He passed upon the people the verdict of the Last Day, the verdict of resurrection, of judgment, of life, and of death. Thereupon the standards of revolt were hoisted, and the doors of derision opened. Thus hath He, the Spirit of God, recorded, as spoken by the infidels: "And if thou shouldst say, 'After death ye shall surely be raised again,' the infidels will certainly exclaim, 'This is nothing but manifest sorcery.'"[1] Again He speaketh: "If ever thou dost marvel, marvellous surely is their saying, 'What! When we have become dust, shall we be restored in a new creation?'"[2] Thus, in another passage, He wrathfully exclaimeth: "Are We wearied out with the first creation? Yet are they in doubt with regard to a new creation!"[3]

[1 Qur'án 11:7].

[2 Qur'án 13:5].

[3 Qur'án 50:15]

As the commentators of the Qur'án and they that follow the letter thereof misapprehended the inner meaning of the words of God and failed to grasp their essential purpose, they sought to demonstrate that, according to the rules of grammar, whenever the term "idha" (meaning "if" or "when") precedeth the past tense, it invariably hath reference to the future. Later, they were sore perplexed in attempting to explain those verses of the Book wherein that term did not actually occur. Even as He hath revealed: "And there was a blast on the trumpet, -- lo! it is the threatened Day! And every soul is summoned to a reckoning, -- with him an impeller and a witness."[1] In explaining this and similar verses, they have in some cases argued that the term "idha" is implied. In other instances, they have idly contended that whereas the Day of Judgment is inevitable, it hath therefore been referred to as an event not of the future but of the past. How vain their sophistry! How grievous their blindness! They refuse to recognize the trumpet-blast which so explicitly in this text was sounded through the revelation of Muhammad. They deprive themselves of the regenerating Spirit of God that breathed into it, and foolishly expect to hear the trumpet-sound of the Seraph of God who is but one of His servants! Hath not the Seraph himself, the angel of the Judgment Day, and his like been ordained by Muhammad's own utterance? Say: What! Will ye give that which is for your good in exchange for that which is evil? Wretched is that which ye have falsely exchanged! Surely ye are a people, evil, in grievous loss.

[1 Qur'án 50:20].

Nay, by "trumpet" is meant the trumpet-call of Muhammad's Revelation, which was sounded in the heart of the universe, and by "resurrection" is meant His own rise to proclaim the Cause of God. He bade the erring and wayward arise and speed out of the sepulchres of their bodies, arrayed them with the beauteous robe of faith, and quickened them with the breath of a new and wondrous life. Thus at the hour when Muhammad, that divine Beauty, purposed to unveil one of the mysteries hidden in the symbolic terms "resurrection," "judgment," "paradise," and "hell," Gabriel, the Voice of Inspiration, was heard saying: "Erelong will they wag their heads at Thee, and say, 'When shall this be?' Say: 'Perchance it is nigh.'"[1] The implications of this verse alone suffice the peoples of the world, were they to ponder it in their hearts.

[1 Qur'án 17:51].

Gracious God! How far have that people strayed from the way of God! Although the Day of Resurrection was ushered in through the Revelation of Muhammad, although His light and tokens had encompassed the earth and all that is therein, yet that people derided Him, gave themselves up to those idols which the divines of that age, in their vain and idle fancy, had conceived, and deprived themselves of the light of heavenly grace and of the showers of divine mercy. Yea, the abject beetle can never scent the fragrance of holiness, and the bat of darkness can never face the splendour of the sun.

Such things have come to pass in the days of every Manifestation of God. Even as Jesus said: "Ye must be born again."[1] Again He saith: "Except a man be born of water and of the Spirit, he cannot enter into the Kingdom of God. That which is born of the flesh is flesh; and that which is born of the Spirit is spirit."[2] The purport of these words is that whosoever in every dispensation is born of the Spirit and is quickened by the breath of the Manifestation of Holiness, he verily is of those that have attained unto "life" and "resurrection" and have entered into the "paradise" of the love of God. And whosoever is not of them, is condemned to "death" and "deprivation," to the "fire" of unbelief, and to the "wrath" of God. In all the scriptures, the books and chronicles, the sentence of death, of fire, of blindness, of want of understanding and hearing, hath been pronounced against those whose lips have tasted not the ethereal cup of true knowledge, and whose hearts have been deprived of the grace of the holy Spirit in their day. .  Even as it hath been previously recorded: "Hearts have they with which they understand not."[3]

[1 John 3:7].

[2 John 3:5-6]

[3 Qur'án 7:178].


(Baha'u'llah, The Kitab-i-Iqan, p. 116)

This people have repudiated all these verses, that unmistakably testify to the reality of "attainment unto the Divine Presence." No theme hath been more emphatically asserted in the holy scriptures. Notwithstanding, they have deprived themselves of this lofty and most exalted rank, this supreme and glorious station. Some have contended that by "attainment unto the Divine Presence" is meant the "Revelation" of God in the Day of Resurrection. Should they assert that the "Revelation" of God signifieth a "Universal Revelation," it is clear and evident that such revelation already existeth in all things. The truth of this We have already  established, inasmuch as We have demonstrated that all things are the recipients and revealers of the splendours of that ideal King, and that the signs of the revelation of that Sun, the Source of all splendour, exist and are manifest in the mirrors of beings. Nay, were man to gaze with the eye of divine and spiritual discernment, he will readily recognize that nothing whatsoever can exist without the revelation of the splendour of God, the ideal King. Consider how all created things eloquently testify to the revelation of that inner Light within them. Behold how within all things the portals of the Ridvan of God are opened, that seekers may attain the cities of understanding and wisdom, and enter the gardens of knowledge and power. Within every garden they will behold the mystic bride of inner meaning enshrined within the chambers of utterance in the utmost grace and fullest adornment. Most of the verses of the Qur'án indicate, and bear witness to, this spiritual theme. The verse: "Neither is there aught which doth not celebrate His praise"[1] is eloquent testimony thereto; and "We noted all things and wrote them down,"[2] a faithful witness thereof. Now, if by "attainment unto the Presence of God" is meant attainment unto the knowledge of such revelation, it is evident that all men have already attained unto the presence of the unchangeable Countenance of that peerless King. Why, then, restrict such revelation to the Day of Resurrection?

[1 Qur'án 17:44.]

[2 Qur'án 78:29.]

And were they to maintain that by "divine Presence" is meant the "Specific Revelation of God," expressed by certain Sufis as the "Most Holy Outpouring," if this be in the Essence Itself, it is evident that it hath been eternally in the divine Knowledge. Assuming the truth of this hypothesis, "attainment unto the divine Presence" is in this sense obviously possible to no one, inasmuch as this revelation is confined to the innermost Essence, unto which no man can attain. "The way is barred, and all seeking rejected." The minds of the favourites of heaven, however high they soar, can never attain this station, how much less the understanding of obscured and limited minds.

And were they to say that by "divine Presence" is meant the "Secondary Revelation of God," interpreted as the "Holy Outpouring," this is admittedly applicable to the world of creation, that is, in the realm of the primal and original manifestation of God. Such revelation is confined to His Prophets and chosen Ones, inasmuch as none mightier than they hath come to exist in the world of being. This truth all recognize, and bear witness thereto. These Prophets and chosen Ones of God are the recipients and revealers of all the unchangeable attributes and names of God. They are the mirrors that truly and faithfully reflect the light of God. Whatsoever is applicable to them is in reality applicable to God, Himself, Who is both the Visible and the Invisible. The knowledge of Him, Who is the Origin of all things, and attainment unto Him, are impossible save through knowledge of, and attainment unto, these luminous Beings who proceed from the Sun of Truth. By attaining, therefore, to the presence of these holy Luminaries, the "Presence of God" Himself is attained. From their knowledge, the knowledge of God is revealed, and from the light of their countenance, the splendour of the Face of God is made manifest. Through the manifold attributes of these Essences of Detachment, Who are both the first and the last, the seen and the hidden, it is made evident that He Who is the Sun of Truth is "the First and the Last, the Seen, and the Hidden."[1] Likewise the other lofty names and exalted attributes of God. Therefore, whosoever, and in whatever Dispensation, hath recognized and attained unto the presence of these glorious, these resplendent and most excellent Luminaries, hath verily attained unto the "Presence of God" Himself, and entered the city of eternal and immortal life. Attainment unto such presence is possible only in the Day of Resurrection, which is the Day of the rise of God Himself through His all-embracing Revelation.

[1 Qur'án 57:3.]

This is the meaning of the "Day of Resurrection," spoken of in all the scriptures, and announced unto all people. Reflect, can a more precious, a mightier, and more glorious day than this be conceived, so that man should willingly forego its grace, and deprive himself of its bounties, which like unto vernal showers are raining from the heaven of mercy upon all mankind? Having thus conclusively demonstrated that no day is greater than this Day, and no revelation more glorious than this Revelation, and having set forth all these weighty and infallible proofs which no understanding mind can question, and no man of learning overlook, how can man possibly, through the idle contention of the people of doubt and fancy, deprive himself of such a bountiful grace? Have they not heard the well-known tradition: "When the Qá'im riseth, that day is the Day of Resurrection?" In like manner, the Imams, those unquenchable lights of divine guidance, have interpreted the verse: "What can such expect but that God should come down to them overshadowed with clouds,"[1] -- a sign which they have unquestionably regarded as one of the features of the Day of Resurrection -- as referring to Qá'im and His manifestation.

[1 Qur'án 2:210.]

Strive, therefore, O my brother, to grasp the meaning of "Resurrection," and cleanse thine ears from the idle sayings of these rejected people. Shouldst thou step into the realm of complete detachment, thou wilt readily testify that no day is mightier than this Day, and that no resurrection more awful than this Resurrection can ever be conceived. One righteous work performed in this Day, equalleth all the virtuous acts which for myriads of centuries men have practised -- nay, We ask forgiveness of God for such a comparison! For verily the reward which such a deed deserveth is immensely beyond and above the estimate of men. Inasmuch as these undiscerning and wretched souls have failed to apprehend the true meaning of "Resurrection" and of the "attainment unto the divine Presence," they therefore have remained utterly deprived of the grace thereof. Although the sole and fundamental purpose of all learning, and the toil and labour thereof, is attainment unto, and the recognition of, this station, yet they are all immersed in the pursuit of their material studies. They deny themselves every moment of leisure, and utterly ignore Him, Who is the Essence of all learning, and the one Object of their quest! Methinks, their lips have never touched the cup of divine Knowledge, nor do they seem to have attained even a dewdrop of the showers of heavenly grace.


(Baha'u'llah, The Kitab-i-Iqan, p. 138)

And yet, through the mystery of the former verse, they have turned away from the grace promised by the latter, despite the fact that "attainment unto the divine Presence" in the "Day of Resurrection" is explicitly stated in the Book. It hath been demonstrated and definitely established, through clear evidences, that by "Resurrection" is meant the rise of the Manifestation of God to proclaim His Cause, and by "attainment unto the divine Presence" is meant attainment unto the presence of His Beauty in the person of His Manifestation. For verily, "No vision taketh in Him, but He taketh in all vision."[1] Notwithstanding all these indubitable facts and lucid statements, they have foolishly clung to the term "seal," and remained utterly deprived of the recognition of Him Who is the Revealer of both the Seal and the Beginning, in the day of His presence.


(Baha'u'llah, The Kitab-i-Iqan, p. 169)

And it came to pass that on a certain day a needy man came to visit this Soul, craving for the ocean of His knowledge. While conversing with him, mention was made concerning the signs of the Day of Judgment, Resurrection, Revival, and Reckoning. He urged Us to explain how, in this wondrous Dispensation, the peoples of the world were brought to a reckoning, when none were made aware of it. Thereupon, We imparted unto him, according to the measure of his capacity and understanding, certain truths of Science and ancient Wisdom. We then asked him saying: "Hast thou not read the Qur'án, and art thou not aware of this blessed verse: 'On that day shall neither man nor spirit be asked of his Sin?'[1] Dost thou not realize that by 'asking' is not meant asking by tongue or speech, even as the verse itself doth indicate and prove? For afterward it is said: 'By their countenance shall the sinners be known, and they shall be seized by their forelocks and their feet.'"[2]

[1 Qur'án 55:39.]

[2 Qur'án 55:41.]

Thus the peoples of the world are judged by their countenance. By it, their misbelief, their faith, and their iniquity are all made manifest. Even as it is evident in this day how the people of error are, by their countenance, known and distinguished from the followers of divine Guidance. Were these people, wholly for the sake of God and with no desire but His good-pleasure, to ponder the verses of the Book in their heart, they would of a certainty find whatsoever they seek. In its verses would they find revealed and manifest all the things, be they great or small, that have come to pass in this Dispensation. They would even recognize in them references unto the departure of the Manifestations of the names and attributes of God from out their native land; to the opposition and disdainful arrogance of government and people; and to the dwelling and establishment of the Universal Manifestation in an appointed and specially designated land. No man, however, can comprehend this except he who is possessed of an understanding heart.


(Baha'u'llah, The Kitab-i-Iqan, p. 172)

Consider, how He hath appointed and decreed this self-same Book, the Qur'án, as a guidance unto all that are in heaven and on earth. He, the divine Being, and unknowable Essence, hath, Himself, testified that this Book is, beyond all doubt and uncertainty, the guide of all mankind until the Day of Resurrection. And now, We ask, is it fair for this people to view with doubt and misgiving this most weighty Testimony, the divine origin of which God hath proclaimed, and pronounced it to be the embodiment of truth? Is it fair for them to turn away from the thing which He hath appointed as the supreme Instrument of guidance for attainment unto the loftiest summits of knowledge, and to seek aught else but that Book?


(Baha'u'llah, The Kitab-i-Iqan, p. 201)

Then We seized Mihdi, to whom We had promised divine chastisement in Our Books and Scriptures. When Our awful majesty encompassed him, he entreated: "May I not retrace my steps?"

A voice exclaimed: "Woe betide thee, O disbeliever in the Day of Resurrection! This is the nethermost fire, and its flames have been made to blaze for thee. Thou didst forsake all righteous deeds in thy vain and futile life, and now thou hast none to shield thee from God. Thou art indeed he who caused all hearts to be consumed and the Holy Spirit to lament."


(Baha'u'llah, The Summons of the Lord of Hosts, p. 179)

How far from the paths of truth were these people! Although the "resurrection" was realized in the rise of His Holiness, and the lights and tokens thereof had pervaded the whole earth, yet they derided and held to views based upon the false and vain imaginations of the divines of the ages, heedless of the sun of supreme providence and the showers of divine mercy. Yea; the beetle is deprived of the holy fragrances of eternity and the bat flees from the splendor of the world-illuminating sun. The same fact is witnessed in every age during the appearance of the Manifestations of the True One; as Jesus said: "Ye must be born again." In another place He hath said: "Except a man be born of water and spirit, he cannot enter the Kingdom of God; that which is born of flesh is flesh, and that which is born of spirit is spirit."

The essence of the meaning is that those servants who are born of and quickened by the spirit and breath of the appearances of holiness in every Manifestation, to them can be attributed life, resurrection, and entrance into the Paradise of divine love; while to others is ascribed death, heedlessness, and entrance into the fire of unbelief and divine wrath. In all the Books, Tablets and Scriptures, death, fire, lack of sight, hearing, and understanding is attributed to those who have not drunk of the pure cups of knowledge and whose hearts have not attained to the bounty of the Holy Spirit of the time; as it hath been previously mentioned: "They have hearts by which they understand not," etc.

In another place in the Gospel it is said: One day the father of one of the disciples of Jesus died. He spoke of it to His Holiness, begging permission to go perform burial and return. That Essence of Severance said: "Let the dead bury their dead." Similarly two people of Cufa went to His Holiness the Commander -- (Ali). One owned a house and wished to sell it; the other was the purchaser. They had decided that this transaction should take place and its agreement be written under the advice of His Holiness. That exponent of the divine command ordered the scribe to write: "A dead man hath bought from a dead man a house bounded by four limits; one extending toward the grave, one toward the tomb, one toward the sirat, and one either toward paradise or toward hell."

If these two souls had been quickened by Ali's trumpet of life and raised from the grave of heedlessness through love of His Holiness, "death" would certainly not have been applied to them. In no age and cycle hath the purpose of the Prophets and Holy Ones been other than the real life, real resurrection and real revival. By reflection upon this statement of His Holiness, what hath been intended by "grave," "tomb," "sirat," "paradise," and "hell" will be disclosed, but alas, all the people are veiled within the tomb of self and buried in the grave of passion. To resume; were ye to taste a little of the clear water of divine knowledge, ye would know that the real life is the life of heart and not the life of body. For both animals and men share in the life of the body. But this life is assigned to possessors of brilliant souls who drink from the ocean of faith and partake of the fruit of assurance. This life is not followed by death nor this immortality by mortality; as it is said: "A true believer is alive both in this world and in the world to come." If by "Life" be meant the outward life of body, it is evident that death overtakes it. There are likewise other statements recorded in all the books, which indicate this exalted fact and lofty word.


(Compilations, Baha'i Scriptures, p. 31)

This is the meaning of that "resurrection" recorded and stated in all Books, and which Day hath been announced to all. Consider, is there any day to be imagined greater, mightier and more excellent than this Day, that man should turn away from it and deprive himself of its bounties, which are pouring like the spring cloud from the presence of the Merciful? After it hath been proved with complete evidence that no day is greater than this Day, and no matter is mightier than this matter; and after all these sound and solid proofs which no one who is wise and sagacious can deny or avoid, how can man deprive himself of such great bounty through words of the doubting visionary?

O my brother, understand then the meaning of resurrection and purify thine ears from the saying of these rejected people. Shouldst thou step a little way into the worlds of severance, thou wilt testify that no day greater than this Day and no resurrection mightier than this Resurrection can be imagined, and that one deed in this Day is equivalent to deeds performed during a hundred thousand years -- nay, I ask pardon of God for this limitation, because deeds done in this Day are sanctified beyond any limited reward. As these worthless creatures have not understood the meaning of "Resurrection" and the "Meeting of God," they are therefore completely veiled from the bounty thereof. Although the purpose of learning and its anxieties is the attainment and knowledge of this station, yet they are all occupied with outward learnings and desist not from them even for a moment; closing their eyes to the essence of knowledge and the knowable. It seems as if they had not drunk one drop from the ocean of divine knowledge nor attained a sprinkling of the cloud of the merciful bounty.


(Compilations, Baha'i Scriptures, p. 37)

Verily We are cognizant of all things. Yet notwithstanding that We had called thee into being for the purpose of attaining Our presence in the Day of Resurrection, thou didst shut thyself out from Us without any reason or explicit Writ; whereas hadst thou been among such as are endowed with the knowledge of the Bayan, thou wouldst have, at the sight of the Book, testified forthwith that there is no God but Him, the Help in Peril, the Self-Subsisting, and wouldst have affirmed that He Who hath revealed the Qur'án, hath likewise revealed this Book, that every word of it is from God, and unto it we all bear allegiance.


(The Bab, Selections from the Writings of the Bab, p. 29)

Were ye to obey the Remembrance of God with absolute sincerity, We guarantee, by the leave of God, that on the Day of Resurrection, a vast dominion shall be yours in His eternal Paradise.


(The Bab, Selections from the Writings of the Bab, p. 42)

DO men imagine that We are far distant from the people of the world? Nay, the day We cause them to be assailed by the pangs of death [1] they shall, upon the plain of Resurrection, behold how the Lord of Mercy and His Remembrance were near. Thereupon they shall exclaim: 'Would that we had followed the path of the Bab! Would that we had sought refuge only with Him, and not with men of perversity and error! For verily the Remembrance of God appeared before us,[2] behind us, and on all sides, yet we were, in very truth, shut out as by a veil from Him.' Chapter VII.

[1 cf. Qur'án 68:42 ]

[2 cf. ibid. 7:63, 69]


(The Bab, Selections from the Writings of the Bab, p. 46)

THE Day of Resurrection is a day on which the sun riseth and setteth like unto any other day. How oft hath the Day of Resurrection dawned, and the people of the land where it occurred did not learn of the event. Had they heard, they would not have believed, and thus they were not told!

When the Apostle of God [Muhammad] appeared, He did not announce unto the unbelievers that the Resurrection had come, for they could not bear the news. That Day is indeed an infinitely mighty Day, for in it the Divine Tree proclaimeth from eternity unto eternity, 'Verily, I am God. No God is there but Me'. Yet those who are veiled believe that He is one like unto them, and they refuse even to call Him a believer, although such a title in the realm of His heavenly Kingdom is conferred everlastingly upon the most insignificant follower of His previous Dispensation. Thus, had the people in the days of the Apostle of God regarded Him at least as a believer of their time how would they have debarred Him, for seven years while He was in the mountain, from access to His Holy House [Ka'bah]? Likewise in this Dispensation of the Point of the Bayan, if the people had not refused to concede the name believer unto Him, how could they have incarcerated Him on this mountain, without realizing that the quintessence of belief oweth its existence to a word from Him? Their hearts are deprived of the power of true insight, and thus they cannot see, while those endowed with the eyes of the spirit circle like moths round the Light of Truth until they are consumed. It is for this reason that the Day of Resurrection is said to be the greatest of all days, yet it is like unto any other day. VIII, 9.

THERE is no paradise, in the estimation of the believers in the Divine Unity, more exalted than to obey God's commandments, and there is no fire in the eyes of those who have known God and His signs, fiercer than to transgress His laws and to oppress another soul, even to the extent of a mustard seed. On the Day of Resurrection God will, in truth, judge all men, and we all verily plead for His grace. V, 19.


(The Bab, Selections from the Writings of the Bab, p. 78)

Thus on the Day of Resurrection God will ask everyone of his understanding and not of his following in the footsteps of others. How often a person, having inclined his ears to the holy verses, would bow down in humility and would embrace the Truth, while his leader would not do so. Thus every individual must bear his own responsibility, rather than someone else bearing it for him. At the time of the appearance of Him Whom God will make manifest the most distinguished among the learned and the lowliest of men shall both be judged alike. How often the most insignificant of men have acknowledged the truth, while the most learned have remained wrapt in veils. Thus in every Dispensation a number of souls enter the fire by reason of their following in the footsteps of others. IV, 18.


(The Bab, Selections from the Writings of the Bab, p. 90)

THE Bayan shall constitute God's unerring balance till the Day of Resurrection which is the Day of Him Whom God will make manifest. Whoso acteth in conformity with that which is revealed therein will abide in Paradise, under the shadow of His affirmation and reckoned among the most sublime Letters in the presence of God; while whoso deviateth, were it even so much as the tip of a grain of barley, will be consigned to the fire and will be assembled neath the shadow of negation. This truth hath likewise been laid bare in the Qur'án where in numerous instances God hath set down that whoever should pass judgement contrary to the bounds fixed by Him, would be deemed an infidel...


(The Bab, Selections from the Writings of the Bab, p. 101)

THE substance of this chapter is this, that what is intended by the Day of Resurrection is the Day of the appearance of the Tree of divine Reality, but it is not seen that any one of the followers of Shi'ih Islam hath understood the meaning of the Day of Resurrection; rather have they fancifully imagined a thing which with God hath no reality. In the estimation of God and according to the usage of such as are initiated into divine mysteries, what is meant by the Day of Resurrection is this, that from the time of the appearance of Him Who is the Tree of divine Reality, at whatever period and under whatever name, until the moment of His disappearance, is the Day of Resurrection.

For example, from the inception of the mission of Jesus -- may peace be upon Him -- till the day of His ascension was the Resurrection of Moses. For during that period the Revelation of God shone forth through the appearance of that divine Reality, Who rewarded by His Word everyone who believed in Moses, and punished by His Word everyone who did not believe; inasmuch as God's Testimony for that Day was that which He had solemnly affirmed in the Gospel. And from the inception of the Revelation of the Apostle of God -- may the blessings of God be upon Him -- till the day of His ascension was the Resurrection of Jesus -- peace be upon Him -- wherein the Tree of divine Reality appeared in the person of Muhammad, rewarding by His Word everyone who was a believer in Jesus, and punishing by His Word everyone who was not a believer in Him. And from the moment when the Tree of the Bayan appeared until it disappeareth is the Resurrection of the Apostle of God, as is divinely foretold in the Qur'án; the beginning of which was when two hours and eleven minutes had passed on the eve of the fifth of Jamadiyu'l-Avval, 1260 A.H.,[1] which is the year 1270 of the Declaration of the Mission of Muhammad. This was the beginning of the Day of Resurrection of the Qur'án, and until the disappearance of the Tree of divine Reality is the Resurrection of the Qur'án. The stage of perfection of everything is reached when its resurrection occurreth. The perfection of the religion of Islam was consummated at the beginning of this Revelation; and from the rise of this Revelation until its setting, the fruits of the Tree of Islam, whatever they are, will become apparent. The Resurrection of the Bayan will occur at the time of the appearance of Him Whom God shall make manifest. For today the Bayan is in the stage of seed; at the beginning of the manifestation of Him Whom God shall make manifest its ultimate perfection will become apparent. He is made manifest in order to gather the fruits of the trees He hath planted; even as the Revelation of the Qá'im [He Who ariseth], a descendant of Muhammad -- may the blessings of God rest upon Him -- is exactly like unto the Revelation of the Apostle of God Himself [Muhammad]. He appeareth not, save for the purpose of gathering the fruits of Islam from the Qur'ánic verses which He [Muhammad] hath sown in the hearts of men. The fruits of Islam cannot be gathered except through allegiance unto Him [the Qá'im] and by believing in Him. At the present time, however, only adverse effects have resulted; for although He hath appeared in the midmost heart of Islam, and all people profess it by reason of their relationship to Him [the Qá'im], yet unjustly have they consigned Him to the Mountain of Maku, and this notwithstanding that in the Qur'án the advent of the Day of Resurrection hath been promised unto all by God. For on that Day all men will be brought before God and will attain His Presence; which meaneth appearance before Him Who is the Tree of divine Reality and attainment unto His presence; inasmuch as it is not possible to appear before the Most Holy Essence of God, nor is it conceivable to seek reunion with Him. That which is feasible in the matter of appearance before Him and of meeting Him is attainment unto the Primal Tree. II, 7.  

[1 22 May 1844 ]


(The Bab, Selections from the Writings of the Bab, p. 107)

Now consider the Revelation of the Bayan. If the followers of the Qur'án had applied to themselves proofs similar to those which they advance for the non-believers in Islam, not a single soul would have remained deprived of the Truth, and on the Day of Resurrection everyone would have attained salvation.


(The Bab, Selections from the Writings of the Bab, p. 120)

The learned men of Christendom are held to be learned by virtue of their safeguarding the teaching of Christ, and yet consider how they themselves have been the cause of men's failure to accept the Faith and attain unto salvation! Is it still thy wish to follow in their footsteps? The followers of Jesus submitted to their clerics to be saved on the Day of Resurrection, and as a result of this obedience they eventually entered into the fire, and on the Day when the Apostle of God appeared they shut themselves out from the recognition of His exalted Person. Dost thou desire to follow such divines?

Nay, by God, be thou neither a divine without discernment nor a follower without discernment, for both of these shall perish on the Day of Resurrection. Rather it behooveth thee to be a discerning divine, or to walk with insight in the way of God by obeying a true leader of religion.


(The Bab, Selections from the Writings of the Bab, p. 123)

O ye that are invested with the Bayan! Denounce ye not one another, ere the Day-Star of ancient eternity shineth forth above the horizon of His sublimity. We have created you from one tree and have caused you to be as the leaves and fruit of the same tree, that haply ye may become a source of comfort to one another. Regard ye not others save as ye regard your own selves, that no feeling of aversion may prevail amongst you so as to shut you out from Him Whom God shall make manifest on the Day of Resurrection. It behooveth you all to be one indivisible people; thus should ye return unto Him Whom God shall make manifest.

Those who have deprived themselves of this Resurrection by reason of their mutual hatreds or by regarding themselves to be in the right and others in the wrong, were chastised on the Day of Resurrection by reason of such hatreds evinced during their night. Thus they deprived themselves of beholding the countenance of God, and this for no other reason than mutual denunciations.

O ye that are invested with the Bayan! Ye should perform such deeds as would please God, your Lord, earning thereby the good-pleasure of Him Whom God shall make manifest. Turn not your religion into a means of material gain, spending your life on vanities, and inheriting thereby on the Day of Resurrection that which would displease Him Whom God shall make manifest, while ye deem that what ye do is right. If, however, ye observe piety in your Faith, God will surely nourish you from the treasuries of His heavenly grace.

Be ye sincere in your allegiance to Him Whom God shall make manifest, for the sake of God, your Lord, that perchance ye may, through devotion to His Faith, be redeemed on the Day of Resurrection. Beware lest ye suffer one another to be wrapt in veils by reason of the disputes which may, during your night, arise among you as a result of the problems ye encounter or in consideration of such matters as your loftiness or lowliness, your nearness or remoteness.

Thus have We firmly exhorted you -- a befitting exhortation indeed -- that haply ye may cleave tenaciously unto it and attain thereby salvation on the Day of Resurrection. The time is approaching when ye will be at peace with yourselves in your homes, and lo, Him Whom God shall make manifest will have appeared, and God wisheth you to return unto Him, even as God called you into being through the Primal Point. However, all of you will seek guidance while pursuing the promptings of your own desires. Some of you are filled with pride by reason of your religion, others because of your learning. Ye will, one and all, cling unto some part of the Bayan as a means of self-glorification. XVI, 19.[1]

[1 The Kitáb-i-Asma' is divided into vahids and chapters, to which these numbers refer.] 


(The Bab, Selections from the Writings of the Bab, p. 129)

O YE who are invested with the Bayan! Be ye watchful on the Day of Resurrection, for on that Day ye will firmly believe in the Vahid of the Bayan, though this, even as your past religion which proved of no avail, can in no wise benefit you, unless ye embrace the Cause of Him Whom God shall make manifest and believe in that which He ordaineth. Therefore take ye good heed lest ye shut yourselves out from Him Who is the Fountain-head of all Messengers and Scriptures, while ye hold fast to parts of the teachings which have emanated from these sources. XVII, 15.


(The Bab, Selections from the Writings of the Bab, p. 132)

Say, verily, the criterion by which truth is distinguished from error shall not appear until the Day of Resurrection. This ye will know, if ye be of them that love the Truth. And ere the advent of the Day of Resurrection ye shall distinguish truth from aught else besides it according to that which hath been revealed in the Bayan.


(The Bab, Selections from the Writings of the Bab, p. 142)

ALL men have proceeded from God and unto Him shall all return. All shall appear before Him for judgement. He is the Lord of the Day of Resurrection, of Regeneration and of Reckoning, and His revealed Word is the Balance.

True death is realized when a person dieth to himself at the time of His Revelation in such wise that he seeketh naught except Him.

True resurrection from the sepulchres means to be quickened in conformity with His Will, through the power of His utterance.

Paradise is attainment of His good-pleasure and everlasting hell-fire His judgement through justice.

The Day He revealeth Himself is Resurrection Day which shall last as long as He ordaineth.


(The Bab, Selections from the Writings of the Bab, p. 157)

John - 11:23 Jesus saith unto her, Thy brother shall rise again.

11:24 Martha saith unto him, I know that he shall rise again in the resurrection at the last day.

11:25 Jesus said unto her, I am the resurrection, and the life: he that believeth in me, though he were dead, yet shall he live: 11:26 And whosoever liveth and believeth in me shall never die. Believest thou this? 11:27 She saith unto him, Yea, Lord: I believe that thou art the Christ, the Son of God, which should come into the world.

Matthew - 22:23 The same day came to him the Sadducees, which say that there is no resurrection, and asked him, 22:24 Saying, Master, Moses said, If a man die, having no children, his brother shall marry his wife, and raise up seed unto his brother.

22:25 Now there were with us seven brethren: and the first, when he had married a wife, deceased, and, having no issue, left his wife unto his brother: 22:26 Likewise the second also, and the third, unto the seventh.

22:27 And last of all the woman died also.

22:28 Therefore in the resurrection whose wife shall she be of the seven? for they all had her.

22:29 Jesus answered and said unto them, Ye do err, not knowing the scriptures, nor the power of God.

22:30 For in the resurrection they neither marry, nor are given in marriage, but are as the angels of God in heaven.

22:31 But as touching the resurrection of the dead, have ye not read that which was spoken unto you by God, saying, 22:32 I am the God of Abraham, and the God of Isaac, and the God of Jacob? God is not the God of the dead, but of the living.

22:33 And when the multitude heard this, they were astonished at his doctrine.

Do ye then believe in part of the Book and disbelieve in part? But the reward of such among you as do that shall be. nought else but disgrace in this worldly life, and on the day of the resurrection shall they be driven to the most grievous torment, for God is not unmindful of what ye do.


(The Qur'an (E.H. Palmer tr), Sura   2 - The Heifer)

Yea, whoso fulfils his covenant and fears,- verily, God loves those who fear. Those who sell God's covenant and their oaths for a little price, these have no portion in the future life. God will not speak to them, and will not look upon them on the resurrection day, and will not purify them; but for them is grievous woe. And, verily, amongst them is a sect who twist their tongues concerning the Book, that ye may reckon it to be from the Book, but it is not from the Book. They say, 'It is from God, 'but it is not from God, and they tell a lie against God, the while they know. It is not right for a man that God should give him a Book, and judgment, and prophecy, and that then he should say to men, 'Be ye servants of mine rather than of God;' but be ye rather masters of teaching the Book and of what ye learn.


(The Qur'an (E.H. Palmer tr), Sura   3 - Imran's Family)

And of those who say, 'Verily we are Christians,' we have taken a compact; but they have forgotten a portion of what they were reminded of; wherefore have we excited amongst them enmity and hatred till the resurrection day; but God will tell them of what they have done.


(The Qur'an (E.H. Palmer tr), Sura   5 - The Table)

We will place just balances upon the resurrection day, and no soul shall be wronged at all, even though it be the weight of a grain of mustard seed, we will bring it; for we are good enough at reckoning up.

We did give to Moses and Aaron the Discrimination, and a light and a reminder to those who fear; who are afraid of their Lord in secret; and who at the Hour do shrink.

This is a blessed reminder which we have sent down, will ye then deny it?


(The Qur'an (E.H. Palmer tr), Sura  21 - The Prophets)

And on the day when the Hour shall rise, the sinners shall swear that they have not tarried save an hour; thus were they wont to lie! But those who are given knowledge and faith will say, 'We have tarried according to the Book of God, until the day of resurrection;' and this is the day of resurrection, but ye-ye do not know.

And on that day their excuse shall profit not those who did wrong; nor shall they be asked to please God again.

We have struck out to men in this Koran every kind of parable; but if thou shouldst bring them a sign then those who misbelieve will surely say, 'Ye are but followers of vanity; thus does God set a stamp upon the hearts of those who do not know.'


(The Qur'an (E.H. Palmer tr), Sura  30 - The Greeks)

Say, 'O my servants! who have been extravagant against their own souls!' be not in despair of the mercy of God; verily, God forgives sins, all of them; verily, He is forgiving, merciful. But turn repentant unto your Lord, and resign yourselves to Him, before there comes on you torment! then ye shall not be helped: and follow the best of what has been sent down to you from your Lord, before, there come on you the torment suddenly, ere ye can perceive! Lest a soul should say, 'O my sighing! for what I have neglected towards God! for, verily, I was amongst those who did jest!' or lest it should say, 'If God had but guided me, I should surely have been of those who fear!' or lest it should say, when it sees the torment, 'Had I another turn I should be of those who do well!' 'Yea! there came to thee my signs and thou didst call them lies, and wert too big with pride, and wert of those who misbelieved!' And on the resurrection day thou shalt see those who lied against God, with their faces blackened. Is there not in hell a resort for those who are too big with pride?

And God shall rescue those who fear Him, into their safe place; no evil shall touch them, nor shall they be grieved. God is the creator of everything, and He is guardian over everything; His are the keys of the heavens and the earth; and those who misbelieve in the signs of God, they it is who lose! Say, 'What! other than God would you bid me serve, O ye ignorant ones? When He has inspired thee and those before thee that, "If thou dost associate aught with Him, thy work will surely be in vain, and thou shalt surely be of those who lose!" Nay, but God do thou serve, and be of those who do give thanks!'


(The Qur'an (E.H. Palmer tr), Sura  39 - The Troops)

We have sent down manifest signs: for the misbelievers is shameful woe on the day when God shall raise them all together, and shall inform them of what they have done. God has taken account of it, but they forget it; for God is witness over all!

Dost thou not see that God knows what is in the heavens and what is in the earth? and that there cannot be a privy discourse of three but He makes the fourth? nor of five but He makes the sixth? nor less than that nor more, but that He is with them wheresoe'er they be? then He will inform them of what they have done upon the resurrection day; verily, God all things doth know! Dost thou not look at those who were prohibited from privy talk, and then returned to that they were forbidden? and they too discourse together with sin and enmity and rebellion against the Apostle; and when they come to thee they greet thee with what God greets thee not; and they say in themselves, Why does not God torment us for what we say? Hell is enough for them! they shall broil therein, and an ill journey shall it be!

O ye who believe! when ye discourse together, then discourse not in sin and enmity and rebellion against the Apostle; but discourse together in righteousness and piety; and fear God, for unto Him ye shall be gathered!


(The Qur'an (E.H. Palmer tr), Sura  58 - The Wrangler)

THE CHAPTER OF THE RESURRECTION

(LXXV. Mecca.)

IN the name of the merciful and compassionate God.

I need not swear by the resurrection day!

Nor need I swear by the self-accusing soul!

Does man think that we shall not collect his bones? Able are we to arrange his finger tips!

Nay, but man wishes to be wicked henceforward! he asks, When is the resurrection day?

But when the sight shall be dazed, and the moon be eclipsed, and the sun and the moon be together, and man shall say upon that day, 'Where is a place to flee to?'-nay, no refuge! and to thy Lord that day is the sure settlement: He will inform man on that day of what He has sent forward or delayed!

Nay, man is an evidence against himself, and even if he thrusts forward his excuses-.

Do not move thy tongue thereby to hasten it. It is for us to collect it and to read it; and when we read it then follow its reading. And again it is for us to explain it.

Nay, indeed, but ye love the transient life, and ye neglect the hereafter!

Faces on that day shall be bright, gazing on their Lord!

And faces on that day shall be dismal!

Thou wilt think that a back-breaking calamity has happened to them! Nay, but when the [soul] comes up into the throat, and it is said, 'Who will charm it back?' and he will think that it is his parting [hour]. And leg shall be pressed on leg; unto thy Lord on that day shall the driving be.

For he did not believe and did not pray; but he said it was a lie, and turned his back! Then he went to his people haughtily- woe to thee, and woe to thee! again woe to thee, and woe to thee! Does man think that he shall be left to himself? Wasn't he a clot of emitted seed? Then he was congealed blood, and (God) created him, and fashioned him, and made of him pairs, male and female.

Is not He able to quicken the dead?


(The Qur'an (E.H. Palmer tr), Sura  75 - The Resurrection)

Then he shall speak unto Spenta Armaiti, saying: 'O Spenta

Armaiti, this man do I deliver unto thee; this man deliver thou

back unto me, against the happy day of resurrection; deliver him

back as one who knows the Gathas, who knows the Yasna, and the

revealed Law, a wise and clever man, who is Obedience incarnate.


(The Zend-Avesta, Avesta - Vendidad)

These are effectual and sufficient proofs that the conscience of man is sacred and to be respected; and that liberty thereof produces widening of ideas, amendment of morals, improvement of conduct, disclosure of the secrets of creation, and manifestation of the hidden verities of the contingent world. Moreover, if interrogation of conscience, which is one of the private possessions of the heart and the soul, take place in this world, what further recompense remains for man in the court of divine justice at the day of general resurrection? Convictions and ideas are within the scope of the comprehension of the King of kings, not of kings; and soul and conscience are between the fingers of control of the Lord of hearts, not of [His] servants. So in the world of existence two persons unanimous in all grades [of thought] and all beliefs cannot be found. 'The ways unto God are as the number of the breaths of [His] creatures' is a mysterious truth, and 'To every [people] We have appointed a [separate] rite'* is one of the subtleties of the Qur'án. If this vast energy and precious time which have been expended in persecuting other religions, and whereby no sort of result or effect has been obtained, had been spent in strengthening the basis of the monarchy, fortifying the imperial throne, making prosperous the realms of the sovereign, and quickening the subjects of the king, ere now the royal dominions would have become prosperous, the seed-plot of the people would have been watered by the bounty of princely justice, and the splendor of the kingdom of Persia would be evident and apparent as the true dawn throughout the horizons of the world."


(Abdu'l-Baha, A Traveller's Narrative, p. 91)

This period of time is the Promised Age, the assembling of the human race to the "Resurrection Day" and now is the great "Day of Judgment." Soon the whole world, as in springtime, will change its garb. The turning and falling of the autumn leaves is past; the bleakness of the winter time is over. The new year hath appeared and the spiritual springtime is at hand. The black earth is becoming a verdant garden; the deserts and mountains are teeming with red flowers; from the borders of the wilderness the tall grasses are standing like advance guards before the cypress and jessamine trees; while the birds are singing among the rose branches like the angels in the highest heavens, announcing the glad-tidings of the approach of that spiritual spring, and the sweet music of their voices is causing the real essence of all things to move and quiver.


(Abdu'l-Baha, Baha'i World Faith - Abdu'l-Baha Section, p. 351)

"Read the Surih of the Inevitable,"[1] said Bahá'u'lláh; and the reader began: "When the Day that must come shall have come suddenly... Day that shall abase! Day that shall exalt!..." and thus was the new Dispensation announced and the great Resurrection made manifest. At the start, those who were present fled away, and some forsook their Faith, while some fell a prey to suspicion and doubt, and a number, after wavering, returned to the presence of Bahá'u'lláh. The Conference of Badasht broke up, but the universal Advent had been proclaimed.

[1 Qur'án, Surih 56.]


(Abdu'l-Baha, Memorials of the Faithful, p. 202)

If in this day a soul shall act according to the precepts and the counsels of God, he will serve as a divine physician to mankind, and like the trump of Israfil,[1] he will call the dead of this contingent world to life; for the confirmations of the Abha Realm are never interrupted, and such a virtuous soul hath, to befriend him, the unfailing help of the Company on high. Thus shall a sorry gnat become an eagle in the fulness of his strength, and a feeble sparrow change to a royal falcon in the heights of ancient glory.

[1 Believed to be the angel appointed to sound the trumpet on the Day of Resurrection to raise the dead at the bidding of the Lord.]


(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 23)

Salutations, blessings, and welcome to that Universal Reality, that Perfect Word, that Manifest Book, that Splendour which hath dawned in the highest heaven, that Guide of all nations, that Light of the world -- the billowing ocean of Whose abounding grace hath flooded all creation, in such wise that the waves thereof have cast upon the sands of this visible world their shining pearls. Now hath the Truth appeared, and falsehood fled away; now hath the day dawned and jubilation taken over, wherefore men's souls are sanctified, their spirits purged, their hearts rejoiced, their minds purified, their secret thoughts made wholesome, their consciences washed clean, their inmost selves made holy: for the Day of Resurrection hath come to pass, and the bestowals of thy Lord, the Forgiving, have encompassed all things. Salutations and praise be unto those luminous, resplendent stars that are shedding down their rays from the highest heaven, those celestial bodies of the girdling zodiac of the Abha Realm. May glory rest upon them.


(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 38)

Regarding one's lack of capacity and one's undeserving on the Day of Resurrection, this does not cause one to be shut out from gifts and bounties; for this is not the Day of Justice but the Day of Grace, while justice is allotting to each whatever is his due. Then look thou not at the degree of thy capacity, look thou at the boundless favour of Bahá'u'lláh; all-encompassing is His bounty, and consummate His grace.


(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 179)

It is the same with the spiritual cycles of the Prophets -- that is to say, the day of the appearance of the Holy Manifestations is the spiritual springtime; it is the divine splendor; it is the heavenly bounty, the breeze of life, the rising of the Sun of Reality. Spirits are quickened; hearts are refreshed and invigorated; souls become good; existence is set in motion; human realities are gladdened, and grow and develop in good qualities and perfections. General progress is achieved and revival takes place, for it is the day of resurrection, the time of excitement and ferment, and the season of bliss, of joy and of intense rapture.


(Abdu'l-Baha, Some Answered Questions, p. 74)

For thou hast manifested Thy bounty from the horizon of emanation, rent asunder the veil and raised the covering from Thy illumined countenance in the promised day and shone forth upon the world of being with the rays gleaming from the dawn of revelation!

Then the "Resurrection" appeared, the "Day of Judgment" became manifest, the "earth" heaved and shook, the "mountains" were levelled, the "seas" boiled, the "sun" was eclipsed, the "luminaries" were darkened, the "stars" scattered, the "signs" became known, the "bridge" expanded, the "conditions" were fulfilled, the "balance" was set up, the "fire" burned fiercely and the "paradise" became begemmed! -- wherefore the devoted ones entered into delectable gardens with beatitude and the veiled ones were left to amuse themselves with their own imaginations; the possessors of perception beheld the lights and those whose eyes were weak vanished in gloomy darkness before the appearance of the mid-day Sun!


(Abdu'l-Baha, Tablets of Abdu'l-Baha v2, p. 396)

"And every man's fate have We fastened about his neck: and on the Day of Resurrection will We bring it forth to him a book which shall be proffered to him wide open."[1]

[1 Qur'án 17:14.]


(Abdu'l-Baha, The Secret of Divine Civilization, p. 102)

By the following day the Deputy-Governor had delivered to Bahá'u'lláh in a mosque, in the neighborhood of the governor's house, Ali Pasha's letter, addressed to Namiq Pasha, couched in courteous language, inviting Bahá'u'lláh to proceed, as a guest of the Ottoman government, to Constantinople, placing a sum of money at His disposal, and ordering a mounted escort to accompany Him for His protection. To this request Bahá'u'lláh gave His ready assent, but declined to accept the sum offered Him. On the urgent representations of the Deputy that such a refusal would offend the authorities, He reluctantly consented to receive the generous allowance set aside for His use, and distributed it, that same day, among the poor.

The effect upon the colony of exiles of this sudden intelligence was instantaneous and overwhelming. "That day," wrote an eyewitness, describing the reaction of the community to the news of Bahá'u'lláh's approaching departure, "witnessed a commotion associated with the turmoil of the Day of Resurrection. Methinks, the very gates and walls of the city wept aloud at their imminent separation from the Abha Beloved. The first night mention was made of His intended departure His loved ones, one and all, renounced both sleep and food.... Not a soul amongst them could be tranquillized.


(Shoghi Effendi, God Passes By, p. 147)

"I straightway hastened to Hujjat, who lovingly received me and, wiping the dust from my face, and clothing me with new garments, invited me to be seated by his side and bade me tell him the fate of his companions. I described to him all that I had seen. 'It is the tumult of the Day of Resurrection,' he explained, 'a tumult such as the world has never seen before. This is the day on which "man shall fly from his brother, and his mother and his father, and his wife and his children."[1] This is the day when man, not content with having abandoned his brother, sacrifices his substance in order to shed the blood of his nearest kinsman. This is the day when "every suckling woman shall forsake her sucking babe; and every woman that hath a burden in her womb shall cast her burden. And thou shalt see men drunken, yet they are not drunken; but it is the mighty chastisement of God!"'"[2]

[1 Qur'án, 80:34.]

[2 Qur'án, 22:2.]


(Shoghi Effendi, The Dawn-Breakers, p. 566)

